Observation on Omission
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| /EXODUS

PARASHAS TETZAVEH

.@ozg yox.i shall command the Children of Israel that they shall take for you pure, pressed
olu.x.e ol for illumination, to kindle the lamp continually. 2! In the Tent of Meeting, outside
the Partition that is near the Testimonial-tablets, Aaron and his sons shall arrange it from

e;:iningl until morning, before HASHEM, an eternal decree for their generations, from the Children
of Israel,

> 1Bn‘rzg near to yourself Aaron your brother, and his sons with him, from among the Children
of Israel — Aaron, Nadab and Abihu, Elazar and Ithamar, the sons of Aaron — to minister
fo‘Me'. & You_shall make vestments of sanctity for Aaron Your brother, for glory and splendor.
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S WE ALL KNOW, FROM PARASHAS SHEMOS 1
when we are first introduced to Moshe Rabbeinu,
through the end of the Torah, Parashas Tetzaveh is

the only parashah in which Moshe’s name does not appear.
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was ultimately given to Aaron rather than Moses. Granted
that qualities of Torah constitute the underlying inspiration
for all the crowns, they are nevertheless three separate
crowns, and the personality best suited to wear one crown
is not necessarily best suited to wear another, and even if it
were bestowed upon him, it would remain a Zar to him.
Priesthood was an integral part of Aaron’s personality — so
much so that it was passed on to his sons after him. Moses,
despite his proximity to God, did not, to use the simile of the
Midrash, give birth in this respect, for Priesthood was not so
integral to his being that it had to be passed on to his children,
{ For this reason, too, the Incense Altar is dealt with in Tet-

zaveh, for it symbolised the crown of Priesthood, and Priest-
hood is the subject matter of this Sidra. The kindling of th
Menorah, too, was the symbol par excellence of the spiritual

«’ function of the Priesthood, and it is therefore placed at the
beginning of the Sidra.

x As_R.Zadok HaCohen!® elaborates, the Torah mentions
a person’s name in order to describe his intrinsic nature. (Ve
have already had occasion to remark on this in the chapter
on VaEra.) Since the Priesthood was not part of Moses’
Sessence, although he had trained himself to fulfil that function
/when it was required of him, his name is not explicitly/
Smaentioned in this week’s Portion, However, it is alluded to )
in a concealed manner, for it was only through the hidden
force of Torah that Aaron succeeded in attaining the crown
of Priesthood, and his Torah came from his brother Moses.
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The ‘book which You have written’ is understood by the

Ba’al HaTurim fo refer to the Torah, Although Moses Tequest

to be omitted from God’s record was made only in the event

~of God destroying Israel on account of their sin, which in fact

~ did not happen, our Sages state a principle that 1758 oan ne%p

IX3 ®0 R0 %y ‘the curse of a wise man, even if it is only

Londitional, will come to pass’,”1.c. will take effect in SOme

., Ineasure even if the contingency does not arise. Therefore,

Moses’ name is omitted from one Sidra where it would have
been expected to appear, viz. the Sidra of Tetzaveh.

@The Ba’al HaTurim does not explain why this Sidra out
of all others should be the one from which Moses’ name is
omitted. The Vilna Gaon observes that Tetzaveh is normally
read from the Torah on the week in ‘which the 7th of Adar
Qccurs, the date of Moses™ death.’ ’ ’

G R. Crad

j - ] ‘ i Rav Ovadya Yosef explains that in a certain wayr, thé

The name of Moses is not mentioned at all in this week’s

curse was fulfilled in its entirety. Moshe’s exact words

Portion, in contrast to every other Sidra after Shemoth,

yhich records his birth. The reason advanced for this by the

were, mecheini na misifrecha — erase me from Your book.
Misifrecha can be split to read misefer and then the letter

¢ Ba'al HaTurim® is that when he implored God to forgive
" Israel for the sin of the golden calf Moses pleaded:

chaf — i.e., from the 20th book. Since Tetzaveh is the 20th
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4nd now, will You bear their sin; if not, please erase
Jne from the book which You have written.?

parashah in the Torah, it is an exact fulfillment of the curse.
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The Word y"nw Is an Abbreviation for n'1 nw'n n'w

We will embark on our illuminating journey by introducing
what the Chasam Sofer brings down in his derashotin the name of
the Yalkut Reuveini (Tetzaveh 1) concerning the juxtaposition of

« _the parshiyos. The previous parsha, parshas Terumah, concludes
\ with the word "nwm"; while this parsha, parshas Tetzaveh, begins
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with the word "anxy, According to the Chasam Sofer: mww”
g'/"nnm nW-N2 1w N nnwm Yubs mnw m meean Yuba wan non— | pi’~ga) im¥n Rant
( Moshe Rabeinu was a gilgul of the neshamah of Noach, who |
\was a gilgul of the neshamah of Sheis; thus, nw-m (Noach- ’
Sheis) nnx1 (and you). In other words, the last word of parshas My bNmpe ss PN ISR FANY X -
Terumah and the first word of parshas Tetzaveh allude to three nRTIPR wIDA .o )
gilgulim—Noach, Sheis and Moshe. - T%nn mne bab @ ) N7 0D

The Chasam Sofer adds another allusion, which is also NN 9 ANy MIEIRY U‘.P'?’J'l W
presented inthe Agra D'Kallah. These gilgulim—reincarnations— :
arealso alluded to in HKB”"H’s command to Moshe: 1Y ORI

X7 ,0NKT L, AW 11 DRI XN Dwm

~J "1 nen._For, the word ynw is an acronym for ma men nw—Sheis, 071277 Mo RaY W Yoy nwn
Moshe, Noach. Furthermore, the allusion of “pure olive oil” (M5 bEop £93) D10 AhnAa RNR 11307

o Rere indicates that the gilgulim were fi_nﬁL@_l_ _refined and , 097 7121 YR oMt nwbwn 0o
purified with Moshe Rabeinu, Nevertheless, the Chasam Sofer is awn Y T RANRYT M O,nw om

perplexed: 12231 f1wn nba,qrx Bypas KY1RDR RiRe NP IRD 1%y ARy
"inmn IR n"y—why is this fact alluded to here and not someplace

perhaps more fitting, such as the birth of Moshe Rabeinu, a’h, or 20w ubnb ax xim nw %3 P

his death? Why did HKB"H allude to these gilgulim specifically in - CoW LPR W ban mnw LW 212

Qur parsha in relation to the mitzvah of kindling the lamps in the 71795 91 P oY 1R ,o0mm b
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Rabbi Pinches Friedman
Parshas Tetzaveh 5779
Translation by Dr. Baruch Fox

1 was struck by a wonderful idea. First, however, we will
explain why Noach reincarnated into Moshe. We have learned
in the Gemara (Sanhedrin 108a): Jnma ma by ax Yxynaw 131 %97 Nan”
JURLPE N KRR T DIWY 9D AN MINIY A WS I RSRY KON 10T
We learn in a Baraisa from the Academy of Rabbi Yishmael that

issued against Noach as well; however, he was spared, since he

5: the decree to punish and destroy the world with the mabul was

found favor in the eyes of Hashem, as it states (Bereishis 6, 7): “I
have reconsidered My having made them; but Noach found
favor in the eyes of Hashem.” This raises an obvious question:
If Noach was included in the decree of the mabul and did not

~~/ deserve to be saved, what did it matter that he found favor in

G-d's eyes? After all, the Torah explicitly describes Hashem as a
G-d (Devarim 10, 17): "1mw np» 851 878 8w? KY 1ws"—Who does
not show favor and does not take a bribe.

We can suggest an answer based on what the commentaries
Qn the Torah discuss at length, led by the Chasam Sofer (Noach).
In truth, Noach was a consummate tzaddik; however, he had a

major flaw—he didn't venture out of his own four cubits to
influence the other members of his generation. The Pri Megadim
explains in Teivat Gomeh (Noach 4) that Noach sought seclusion
with Hashem; he did not venture out to rebuke the people of his
generation or to teach them the proper way to live and behave.

};’, Furthermore, the Zohar hakadosh (Noach 67b) faults him for

not having prayed on behalf of the people of his generation to

save them from their tragic deaths, as Moshe did after the “cheit

a'eigel” As we have learned, Moshe was willing to sacrifice his
life on behalf of Bnei Yisrael, as illustrated by his entreaty: “And
now, if You would but bear their sin; but if not, erase me now
from Your book that You have written.” It is precisely for this
reason that the mabul is called “the waters of Noach,” as it is
written (Yeshayah 54, 9): 1 r »a 913pn "nyaws 9K °Y NNt na m 9"
"yaxn by—for like the waters of Noach shall this be to Me, as I
swore that the waters of Noach would never again pass over
the earth. This is why Noach was also included in the decree of
the mabul. As we know, HKB"H judges tzaddikim very stringently.
This, however, leaves us with the unanswered question: How,
indeed, did Noach find favor in G-d’s eyes, meriting his salvation

from the mabul?

G Moshe's Declaration *"inn
2 \ - Was the Tikun for the Flaw of n"1"n

We will propose an explanation based on the immaculate
teachings of our master, the Arizal, in Likutei Torah (Ki Sisa).
He teaches us that this in fact is why Noach reincarnated into
Moshe Rabeinu; he corrected Noach's flaw of failing to pray on
behalf of the people of his generation. By praying to save Yisrael
from extermination after the “cheit ha'eigel,” he afforded Noach'’s
neshamah its tikun.(Here are his sacred words: )

Know that Noach was like Moshe, except that he failed to
pray on behalf of his generation. Therefore, he (Moshe) said

% »2m indicating that this was n”a»a (an anagram of »"ann) for me;

e
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pecause he (Noach) caused'the waters of the mabul. Therefore,

- it is named after him. And even though he did not pray on their

behalf, nevertheless, they were spared for 120 years in his merit,

equivalent to the years of Moshe's life. This is the significance of

A constantly prayed for the generation to make amends for what he

the passuk (Bereishis 6, 3): “Because he is flesh; besides, his
days shall number one hundred and twenty years.” Moshe
resumed praying on their behalf to make amends for what he__
had failed to do. Therefore, he said _~x1 »nnr, an expression of
obliteration, like the waters of the mabul. His entire life, he

had failed to do in those days, when they sinned with the eigel.

0 NMR OR P2 ,0MN 5w AnNRS NPR AT ,NY MY I VMY
PR D89N D9 DYIR DINT TXD D710 1RV 10D IRY DR P
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SMMT MR AW N0 99W N9 ANNRI DPHRE ANNN NYTY :

555 y1mana "N 92T PRI NNR YO0 M MY

‘25 This explains very nicely HKB"H's statement to Moshe
(Shemos 32, 10): *ub Tmx fwPRI BYSRI BA2 DK 01 % AN ANy
"m1i—and now desist from Me! Let My anger burn against
them and I shall annihilate them; and I shall make you a great

- iiation. HKB"H was suggesting that He should do exactly what
He did in the times of Noach; HKB"H annihilated the entire world

‘ and produced a great nation from Noach; all the inhabitants of
the earth after the mabul were the offspring of Noach. Therefore,
HKB”H wished to test Moshe to see if he would acquiesce to this
arrangement as Noach did when HKB"H said to him (Bereishis
6, 13): ™10 X3 1wa Y3 yp'—the end of all flesh has come before
Me. Would he neglect to pray for them or would he be willing to
pray for Yisrael and sacrifice his life on their behalf? Due to his
great affection for Yisrael, Moshe, was willing to sacrifice his life
to save Yisrael from annihilation.

Now, this agrees magnificently with what the Arizal teaches
us in Sha'ar HaPesukim (Shemos). He asserts that the people
of the generation of the mabul possessed very important
neshamos that reincarnated into Bnei Yisrael that were enslaved
in Mitzrayim. This explains why Pharaoh decreed (Shemos 1,
22): "maswn AN Ty 130 Ya'—every male child that will
be born, you shall throw him into the river. Just as they
were punished with water in the generation of the mabul; so,
too, they were punished with water in Mitzrayim. In Mitzrayim,
’ﬁpwever, a high percentage of them were refined through the)

difficult labor and ultimately achieved their complete tikun
when they received the Torah on Har Sinai.

~Now, when we combine these two bits of information,
we begin to comprehend the wondrous ways of Hashem. He
reincarnates neshamos with divine precision to rectify them.
'rl:ﬁé generation of the mabul reincarnated into Mitzrayim and
were refined there in the iron furnace. Similarly, Noach, their
spiritual leader in the generation of the mabul, reincarnated into
M\oshe Rabeinu, the leader of Yisrael in Mitzrayim. This time he
was willing to sacrifice his life on their behalf, to save them and
Belp them achieve their tikun. Thus, Noach and the generation

~ ofthe mabul achieved their tikun in the guise of Moshe and Bnei
Yisrael in Mitzrayim.
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We can now better appreciate Chazal's statement: 5y n8”

mm sy (R R¥RW KON 17 qnm m—the decree was issued

. even against Noach; however, he found favor in the eyes of
_Hashem. On his own, Noach did not deserve to be spared from
the mabul, since he failed to rebuke his contemporaries and
neglected to pray on their behalf. Nevertheless, he found favor
_“in the eyes of Hashem o ln other words, Hashem 1 foresaw, SO

to speak that he was destined to reincarnate into Moshe, who
would rectify Noach's tragic flaws. Therefore, in that merit,
" .A,Noach was excluded from the decree of the mabul.

20

essay. HKB"H commanded us to kindle the lamps in the Beis
HaMikdash specifically with olive oil so as to commemorate the
deed of the dove. After the mabul, she returned to Noach with
“an olive leaf in her mouth,” With regards to this incident, the
Midrash expounds: HKB"H said, “Just as the dove brought
light to the world, so, too, you, who are compared to the dove,
brought olive oil and lit the lamp before Me, as it states: Ld/
you shall command ... that they shall bring you oil”

We will now introduce a teaching from the Gemara (Horayos
13b): ot maw 95 ,mw BYsw Y TIeY nowa MY BWS 1A 937 RRT
3w @owaw Yw 1My wn—Rabbi Yochanan said: Just as the
olive causes the forgetting of seventy years of Torah-study;
“similarly, olive-oil restores seventy years of Torah-study.
We must endeavor to explain why eating an olive causes the
forgetting of Torah that has been learned, whereas olive-oil is
capable of restoring it and aiding the memory process. Itappears
that we can explain the matter based on the well-known fact that

the purpose of Torah-study is to teach it and pass it on to others.
_ﬁ The Gemara (Succah 49a) extols the virtues of one who teaches
Torah to others: 5y Ton NN 13N ANNA %8 (19-NY7 *Hwn) 2N WR”
10 RY T TS5 AN, TOR W APRY AN WA Ton B mn v s
g oW MERY IR N0 3 RS R9w ron Y The passuk in Mishlei
employs the expression “Toras chesed"—literally: “Torah of
kindness” The Gemara questions the meaning and significance

of this phrase. The first opinion defines “Toras chesed"” as Torah
that is pure in purpose; a second opinion suggeéts that this term

» refers to Torah that is passed on to others.

’28 In stark contrast, one who neglects to teach his Torah to
others is disparaged; for; he is interrupting and preventing the
transmission of Torah from one generation to the next. As we
have learned in the Gemara (Sanhedrin 91b): »sa mabn yamn 95"
Spyr A mp AR N 15 ME TR RN PMER R T R Rvn

7 rypuNs M0 mowns YR Y5Y won mwam Whoever withholds the

Z teaching of halachah from the mouth of a student, it is as if he§
robs him of his ancestral heritage, as it is stated (Devarim 33,
4): “The Torah that Moshe commanded us is the heritage of
the congregation of Yaakov." It is the heritage to all of Yisrael
since the six days of creation. Similarly, we find in the Gemara
(Berachos 63b) that Torah-scholars who studied alone were
castigated and severely punished: 3n #5811 22737 LR 31 2497 NR”
PN BYPTIYY T35 73 DEUTY DNOR TTREN YW o by What is the
meaning of that which is written (Yirmiyah 50, 36): “There will
be a sword against those who are alone, ‘v 'noalu’? There will
be a sword against the enemies of those Torah scholars who
each sit alone and engage in Torah-study.
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This is also the message conveyed by the following Mishnah
(Avos 2, 8): "nnxia 1% 5 paxyy natw prenn YR 0390 10 nab or'—if
you have learned much Torah, do not ascribe any merit to

_—you'rself, because this is the purpose for which you were
created. The Midrash Shmuel and the Avodas Yisrael (ibid.)
explain the Mishnah. If you have learned much Torah, do not

9 ()

~  keep the precious commodity to yourself; rather, teach it to

others. “Because this is the purpose for which you were

created”—the main reason why man was created in Olam HaZeh

)&‘5 so that he will influence others with his Torah. This is the order
of creation, as indicated by the following passuk (Yeshayah 6, 3):

"1y 171 Pospry—every individual influences someone else, and

so on and so forth. Along these lines, the Avodas Yisrael adds a

beautiful allusion from the passuk (Iyov 5, 7): "9 Sy’ g8 95" —

3 because man was born to toil (*ny%?). He points out that the

~word "‘irag_‘g" can be interpreted as an abbreviation for ",i,” by
-&:3": :fai'z:——to learn for the purpose of teaching. i

We can now shed some light on the meaning of Rabbi
Yochanan's cryptic message: “Just as the olive causes the
forgetting of seventy years of Torah-study; similarly, olive-

— oil restores seventy years of Torah-study.” We learn in the
Midrash Tanchuma (Acharei 10): 8w ,Jaw naran 231 9y o2wpR"
vy N abwal maws nbiva n1o—oil is offered on top of the
mizbeiach, as it states (Vayikra 2, 5): “Fine flour mixed with
oil” Similarly, this is the difference between the “olive” and
uolive oil¢ The olive, whose oil is trapped and confined within

nd cannot escape, alludes to Torah-study that a person keeps
to himself and does not share with others. As a consequence,
/it causes the Torah to be forgotten. In contrast, olive oil, that is

4 extracted from the olive with great effort, alludes to Torah- study

Stbat a person does not keep to himself; he releases it and shares /
it with others. Therefore, it is capable of restoring Torah thathas

@fergotten for seventy years.

his, in fact, accurately describes the difference between
Noach and his gilgul—Moshe Rabeinu. Even though Noach was
a tzaddik; nevertheless, he resembled the olive that keeps its oil
trapped inside. He did not make an effort to venture out and
teach his generation the ways of the Torah and its mitzvot. In
contrast, Moshe Rabeinu resembled olive oil; he taught Torah to

all of Yisrael. Thus, in his gilgul, he rectified Noach’

25 Lighting the Menorah with Olive Oil
Alludes to the Imperative to Teach Torah

Based on what we have discussed, we can begin to
comprehend why Moshe Rabeinu’s name is not mentioned

specifically in parshas Tetzaveh, where HKB"H commands him:
=1 mbyaY AINEY DD T T Y CPUNR NP YRIWY 13 AR I8N AR
»mn—and you shall command Bnei Yisrael that they shall
bring you clear olive oil, crushed for illumination, to keep
the lamp burning contmuously For, we have learned in the
Gemara (B.B. 25b): w13 el . BT SR ANTInT—a
person who wants to become wise should face south . ..
" and your mnemonic is: The “shulchan” stood in the north,
~  while the “menorah” stood in the south. This infers that the
v kindling of the menorah alludes to the light of Torah. Also, itis
written (Mishlei 6, 23): ™R fum men s3"—for a mitzvah isa
lamp and the Torah is light.
& D . -
We can now comprehend the great significance of the dove’s
deed after the mabul: “The dove returned to him in the evening,
and—behold—an olive leaf was in her mouth.” After the dove
saw that the water had receded from the surface of the earth,
she wanted to alert Noach to the necessary tikun he was obliged
to perform. Therefore, she brought him an olive leaf, hinting to
N him that he resembled an olive; he was keeping his oil confined
and trapped within himself. Furthermore, she was indicating
_to him that he would have to reincarnate as Moshe; Moshe

.

would make amends for him by kindling the menorah with the

oil of the olive—allowing the oil to emerge for the benefit and

enlightenment of others.

3 : o

related to the command "'11 1 maw P98 mpw, This command

alludes to the three gilgulim symbolized by the word ymv,
. which is an acronym for na nw'n nw—Sheis, Moshe, Noach.

For, by taking olive oil—representing the transmission of Torah
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to others—Moshe rectified the neshamah of Noach, who acted
like an olive, keeping his Torah to himself. In the process, the
three gilgulim achieved a complete tikun emblematic of nor yaw”
»yr—pure olive oil.
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THE INSIDE STORY

G, R4 Tooker

must resort to the aid of a higher source. Hence the di-
lemma: the meaningful or the magnificent? Mine or more?

The Torah expects of us nothing less than the attainment
of both these aims: to reach beyond the self and, at the
same time, make the endeavor one’s own. This is the ideal
expressed in the second verse of the Shema, which reads:

% “And you shall love the L-rd your G-d with all your heart,z

with all your soul, with all your me ‘od.” The Hebrew me’od is
usually translated as “might,” but “might” is only an ap-
proximate rendition of the word. Furthermore, this transla-
tion is also inconsistent with the logic of the verse, for if we
are being told to sacrifice for the sake of G-d all our desires
(“with all your heart”) and even our very lives (“with all your

_ soul”)’, what is added by the words “and with all your
7~ might”? Indeed, what more can be said?

The precise meaning of the word “me’od” is “very” or
“more so.” Thus, Chassidic teaching understands the verse
instructing us to love G-d “with all your veryness” or
“with all your beyondness”"—that is, above and beyond your
currently defined self. The Torah is saying: after you have
attained your ultimate (“with all your heart and with all
your soul”) in your love of G-d, reach higher yet. Relate to
e Him on His terms, surmounting the finiteness of your own
being,.

43 The human being possesses this capacity—indeed, the
quest for self-transcendence is the quintessence of our
humanness. This is alluded to in the Hebrew word for hu-
man being, adam, “which is composed of the same three
letters (alef, dalet, mem) as me'od. Hence, the Torah refers to
this transcendent ability as “your beyondness.” This is not an
injunction to annihilate the self in pursuit of a higher, supra-

\

human existence: “your beyondness” is a deeper dimension

of your own self, previously obfuscated by your self-perceived
\) limitations. The “new you” is, in fact, the true you.’

(12, THE GLINT BEFORE THE SHINE

Therein lies the significance of the strange birth of Tamar's
twin sons, recounted above: the emergence of Zerach’s hand,
Peretz's “bursting forth,” and finally the full birth of Zerach.

Zerach represents our “shining forth”—the yield of our life’s
labor to “transform darkness into light and bitterness into sweet-
ness.” Peretz is our “bursting forth” quality, the uniquely human
ability to surmount one’s own (seemingly) inherent limitations.’

In a sense, Zerach was born twice: he had a partial b'{rth
before Peretz was born, but his true and complete birth

followed that _g,f__,_;eL“e So, too, there are two levels to the
zerach of man: he “shines forth” and accomplishes much by

utilizing his natural talents and abilities, but this only
represents a fraction of his true potential. He must then burst

free of the confines of inclination, habit and environment to

® pave the way for his true and ultimate luminescence,’
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